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Abstract :

Among the styles of the Arabiclanguage is the phenomenon of prohibition, a notable aspect that definitively
negates, being the opposite of affirmation. This negation is expressed through various methods, the
strongest of which is prohibition, performed using the definitive prohibitive particle (la). Prohibition can
be employed as a form of supplication when directed from a lower to a higher status and is realized in the
present tense verb, as it denotes the current time, with the verb being marked by the jussive case. I have
examined this style within the commentaries on the hadiths of Riyad al-Salihin and found that the
commentators have shown considerable attention to this phenomenon in their texts on the hadiths of Riyad
al-Salihin. I have divided it into two sections: literal prohibition and figurative prohibition.
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Chapter One: The Concept of Prohibition
Definition of Prohibition:

Linguistically, it is the opposite of command. One says, "I prohibited him from it," and in another dialect, "I
restrained him from it."2 Ibn Sida remarked that prohibition is the antithesis of command, stating, "I
forbade him, so he refrained and desisted,” indicating mutual interdiction.3

In technical terminology, prohibition opposes command. It is the speaker's statement to a subordinate, "Do
not do," implying prevention from the action* Sibawayh explained, "'Do not strike' negates 'strike’;
prohibition negates and demands cessation from the act.” Ibn al-Sarraj equated negation with prohibition
and affirmation with command, emphasizing that command entails execution while prohibition implies
refraining from it5. Al-Tahanawi defined it as "a statement indicating a demand to desist from an action,
expressed authoritatively,” or simply, "a statement commanding 'Do not do." It implies compliance with
the directive, devoid of contextual hints contrary to the prohibition, or the phrase "Do not do" with three

intentions: the existence of the utterance, its indication, and adherence®.

The prohibitive "la" universally signifies the negation of the commanded action. For instance, "Stand"
orders the action, whereas "Do not stand" seeks its negation, akin to how command implies affirmation,
prohibition implies negation?.
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Prohibitive Tools:

The primary prohibitive particle is "la," denoting a request for cessation, as in "Do not grieve." Prohibition
mimics command usage, wherein "Do not do" signifies authoritative instruction, generally implying
obligation unless mitigated by context, suggesting merely a request for cessation. Both command and
prohibition imply immediacy, with delay contingent on circumstantial evidence due to their inherent
demand for prompt fulfillments.

Grammarians distinguish between the use of "Do not do" for prohibition and for supplication or request?®.
Al-Mubarrad noted that prohibition in supplication is akin to command, as one does not typically say "I
prohibited from above," but rather "I requested,” exemplified by "May God not sever so-and-so's hand."
Both expressions share a common form yet differ in meaning. The response to both command and
prohibition often serves as a conditional statement, as the conditional verb is jussive, similar to the jussive
nature of prohibitive verbs?0,

First Issue: The sole form of prohibition is the present tense verb paired with prohibitive "la."”

An example from the Prophet (peace be upon him) is: "O people, do not wish to meet the enemy.11" The
prohibition appears as "do not wish," where "1a" is the prohibitive particle and "tata-manna" is the jussive
present tense verb, with "wa" as the subject pronoun. The prohibition implies a request to desist from the
action, executed using "la talabiyya," known as "la nahiyya" when directed from a superior to a subordinate,
and "la du'a'iyya" if from a subordinate to a superior?2.

The demand in prohibition parallels that of command and adheres to its form. One might say, "Come to me,
and I will honor you," meaning "If you come, I will honor you." Al-Suyiti noted that the origin of "la" is the
imperative "lam" with an added alif, opened for it.13

Ibn al-Mulgin observed that "la nahiyya" may prohibit multiple actions or a specific one. For instance,
Sibawayh and others exemplified "Do not eat fish and drink milk" when intending to prohibit combining
the two actions. If the intent were to prohibit fish consumption or milk drinking independently, they would
say, "Do not eat fish and do not drink milk."1#

The term "¥" in the context of prohibition pertains to both the addressee involved in the action beginning
with (addressing a specific person), such as (Do not do it, O Zaid), and to the third person, such as (Zaid
should not do it), because it only has one form. It is always in the jussive mood unless it is accompanied by
the emphatic (nun of emphasis), in which case it becomes in the indicative mood.15

"Like the imperative, the prohibition causes the present tense to be jussive if it functions as a response
indicating it clearly and necessarily implies leaving the prohibited act. A sign of this is the validity of
substituting (if you do not do) in place of the prohibition. You say, (Do not disobey God, and you will gain
His pleasure) because when you prohibit disobedience and demand its cessation, it indicates that this is a
cause and condition for something, which in this case is 'gaining pleasure,’ so it is jussive based on what the
prohibition indicates."16

As for (the prohibitive), it is a particle that only enters upon the present tense verb and designates it for
the future, such as (Do not fear and do not grieve). It is also used for supplication, as in (Do not hold us
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accountable if we forget).1” Thus, some have termed it (the requesting ) to encompass prohibition and other
requests. Al-Suhaili claimed it is " (the negating la ), and the jussive occurs after it due to an implied " (the
"lam" of command) before it, which was omitted to avoid the conjunction of two in pronunciation. These
are weak claims.18

The argument for this is that the prohibition seeks the negation and abandonment of the act just as the
command seeks its occurrence. The prohibition is considered one of the types of jussive present tense verbs
according to grammarians.1?

Al-Faradhi stated: "The prohibitive causes the verb to be jussive, unlike the negating 'Y, because
prohibition is a request, and its tool is so its function must be to make the verb jussive like (Let Zaid stand),
due to their shared nature of requesting. All forms of prohibition are future-oriented because you only
prohibit a person from something they have not yet done."20

The significance of the hadith: The wisdom behind the prohibition, as Ibn Battal explained, is that a person
does not know the outcome of their affairs, similar to asking for well-being in trials. He also cited the saying
to Abu Bakr: "To be safe and thankful is more beloved to me than to be tested and patient." It was said that
it was prohibited due to the arrogance, reliance on strength, confidence, and lack of concern for the enemy
it entails, all of which are contrary to caution and prudence. The compiler added: "It is a form of oppression,
and Allah has promised victory to those oppressed."?!

Therefore, one should not wish to meet their enemy and say, (O Allah, let me meet my enemy).22

Reflecting on the statement of the Prophet, "O people, do not wish to meet the enemy," the address is
directed to all Muslims, and the term "people" implies humanity and compassion, reminding fighters of
their shared humanity and common ancestry. Hence, the Prophet forbids making the meeting with the
enemy a wish, for wars bring destruction and devastation. The Islamic principle stems from Allah's saying:
"And if they incline to peace, then incline to it"23 The conditional clause "if" indicates certainty and the
meeting of two groups. Al-Nawawi mentioned: "The prohibition of wishing to meet the enemy is due to the
arrogance and reliance it entails," and some interpreted it as a prohibition in specific cases where there is
doubt about its benefit and potential harm. Otherwise, fighting is entirely a virtue and obedience.2*

The prohibition of wishing to meet the enemy does not mean hating jihad or not desiring to fight or wish
for martyrdom for the sake of Allah, as all these are encouraged by Islamic teachings and are among the
traits of the pious. What should be understood from the prohibition of meeting the enemy are several
points, including:

a) Avoiding arrogance in numbers and reliance on strength, which leads to lack of concern.25

b) Meeting the enemy is unknown, and one does not know if they will stand firm or flee when they see the
flashing swords. Thus, the Prophet commanded asking Allah for well-being.26

Section Two: Figurative Prohibition

The prohibition may deviate from its literal form to other figurative forms, including:
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1. Request: As exemplified by the Prophet's saying, "He used to serve me, so I said, 'Do not do it." He replied,
'l have seen the Ansar do something for the Prophet (peace be upon him) and I vowed not to accompany
any of them without serving them." 27

- In the hadith, the prohibition do not do (J=& ¥) is used as a jussive particle for the request. "J=&" is a
present tense verb in the jussive mood due to la "¥", with the sign of jussive being sukoon.28

Al-Suyuti affirmed that the form of prohibition is originally designated for prohibition, stating: "Prohibition
is a request to refrain from action, and its form is 'd=& ¥' (do not do), which is literally for prohibition and
figuratively for meanings such as (dislike), as in (do not walk exultantly on the earth)."2°

The correct understanding of the prohibition form is that it is designed to request the cessation of an action,
and it does not exclusively indicate prohibition, dislike, or request unless there is a contextual clue
indicating so0.30

Using "¥" for a request is akin to saying to an equal, "1xS J2&Y¥" (do not do this), and similarly when it deviates
from a request to other meanings like (threat), as in saying to your child or servant, " s=ki ¥" (do not obey
me).31

The accurate interpretation of the form "Jd=& ¥" is that it is called a (prohibition) even if used to request the
cessation of an action by way of (request) or (supplication) without (superiority), because the meaning of
(requesting the cessation of an action) in the form "J=& ¥" is the common meaning that unites the senses of
(prohibition), (request), and (supplication) that are used in the form "Ja ¥" 32

A request is a demand issued by equals in status or rank, made politely or gently, such as a brother to his
brother or a friend to his friend, as in "/ _» ¥ sl 336 Y 5l 2 L (0 son of my mother, do not seize me by
my beard or by my head). 33 The basis of a request in a demand is equality with the negation of supplication
and superiority.34

Al-Hazimi said: "This has no basis; it is merely a convention used for prohibition, which they call literal.
Request and supplication are called figurative, and the correct view is that it is unknown, being a foreign
concept to the Arabic tongue."3>

Abdul Khaliq Adhima stated: "The use of "Y' in prohibiting the addressee is much more frequent than its use
in prohibiting the absent in the Quran: 'As for the particle of prohibition, it is (¥), and it applies to both the
present and absent, as in '3 a4 ¥' (Zaid should not stand) and 'd>_ & % ¥' (do not stand, O man)."36

There is an example of '¥' prohibiting the speaker in a rare reading of the verse, "4 335 235 Y " (and we do
not conceal the testimony of Allah).37 In the reading of Al-Hasan and Al-Shaabi: "3 ¥" (and let us not
conceal) with the meem in the jussive mood, prohibiting ourselves from concealing the testimony. The use
of prohibitive "Y' for the speaker is rare, as in the saying:38

(If we ever leave Damascus, we shall never return as long as it is inhabited by the tyrants)

https://philolinginvestigations.com 1390



This usage is rare because the speaker does not usually prohibit themselves except metaphorically, treating
themselves as an outsider.3?

Indications of the Hadith"He used to serve me although he was older than me, so I said to him: 'Do not do
it." He replied, explaining his reason for humbling himself before Anas despite being younger: 'l have seen
the Ansar (children of Aws and Khazraj) do something great for the Messenger of Allah (peace be upon
him), something beyond description, so I vowed (<) to myself that I would not accompany any of them
without serving them.™ In this hadith, we find evidence of honoring the benefactor, even if they are
younger. It also showcases Jarir's humility, his virtue, his respect for the Prophet, and his goodwill towards
those who served him well.40

"This indicates the honor given to those who honor the Prophet (peace be upon him). Respecting a man's
companions is respect for the man himself. Hence, Jarir (may Allah be pleased with him) considered
honoring these individuals as honoring the Prophet (peace be upon him)."4!

Al-Amar commented, "The prohibition was Anas saying to Jarir (may Allah be pleased with them), 'Do not
doit,' out of hesitation to let Jarir serve him because Jarir was older. Jarir's response, 'l have seen the Ansar,’
was to reaffirm his commitment to serving anyone among the Ansar for their support of the Prophet (peace
be upon him), thereby demonstrating his love for the Prophet and, by extension, for those who aided him."42

The hadith highlights the importance of honoring those who have done good for the Prophet (peace be
upon him), even if they are younger, and underscores the virtue and humility of Jarir ibn Abdullah Al-
Bajali.*3

2. Supplication

An example from the Prophet (peace be upon him): "O Allah, let my companions complete their migration,
and do not turn them back on their heels."44

The prohibition in the hadith appears in the form of supplication: "2 ¥" (do not turn them back). Here,

"Y" is a jussive particle used for supplication. "25" is a present tense verb governing two objects, made
jussive by the presence of "¥" and marked by sukoon, with a change to a fatha due to assimilation.*>

In supplication, "¥" is the prohibitive particle but is called supplicative out of politeness, as in "5 ¥"
46(do not hold us accountable). It governs a single verb#’. Sibawayh mentioned: "It is termed supplication
because it is considered too significant to be called prohibition."48 Prohibition is directed to inferiors, while
supplication is directed to superiors.4?

Supplication is a request to perform or refrain from an action, provided it is from a lower to a higher status.
Otherwise, it is a prohibition if from a higher to a lower status. Its form is the present tense preceded by
the prohibitive "¥" with the intent of supplication.>°
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The prohibitive form becomes a supplication when used in a context of humility and entreaty>?, such as in
(Our Lord, do not hold us accountable if we forget or make a mistake).52

Indication of the Hadith: "Do not turn them back on their heels"

Qadi Iyad mentioned: "Some inferred from this hadith that the return of the emigrants to Mecca under any
circumstance undermines their migration. However, there is no clear evidence for this in my view, as it
could be a general supplication."53

"Do not turn them back on their heels" may also mean not allowing them to revert to disbelief, as reverting
to disbelief is regressive while faith is progressive. This contradicts the views of today's atheists who label
Islam as backward and claim progress lies in abandoning Islam. However, true progress lies in maintaining
faith.>4

The hadith also signifies the fear of apostasy after faith and retreating after migration. It underscores the
compassion and Kindness a caller to faith must have for those he invites, as exemplified by the Prophet
(peace be upon him), which was a key factor in his successful mission. It also highlights preventing excuses
such as illness to avoid the love of homeland and homeland ties>>

Conclusion

It is imperative to pause and reflect upon the objectives achieved and the conclusions reached after the
research has been completed in the manner we envisioned. Thus, I conclude:

1. The language indicates a command to refrain from an action, typically used in a superior-subordinate
context.

2. When someone says "Do not do it" with an air of authority, it implies that the one being addressed is
expected to comply by refraining from the specified action.

3. The phrase "Do not do it" when used by a superior to an inferior, devoid of any mitigating context, is a
straightforward command comprising three elements: the presence of the phrase, its meaning, and
adherence to it.

4. Supplication is the act of requesting the performance or abstention from an action, provided that it is
directed from a lower to a higher status. Otherwise, it is a command if from a higher to a lower status, and
its form is the present tense preceded by the jussive "¥" with the intent of supplication.

5. The use of "¥" in prohibiting an addressee is significantly more frequent than its use in prohibiting an
absent party.

6. Petition is the polite request made by equals in status, often characterized by courtesy, or it is the request
made from a brother to his brother or a friend to his friend.
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